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Review Sheet for Maleches Koraiyah (Siman 340)

The Av Melacha:

Koraiyah in the Mishkan

Gemara (Shabbos 74b-75a): The Av Melacha of Koraiyah in the Mishkan involved tearing the tapestries at a place where they were worn through or eaten away by worms. The reason the tapestries were torn was in order to make a larger hole that could in turn be sewn without leaving behind a sloppy looking seam.

Examples of the Av Melacha

Reparative Tearing

Rambam (10:10): Tearing a fabric (on or off the seam) “the shiur of two stitches” for the sake of re-sewing two stitches is the Av Melacha.

Tearing Out of Anger or For Aveilus 

Mishnah (Shabbos 105b): Tearing kriyah and tearing out of anger is patur aval assur. 

Gemara (ibid): The Gemara brings a Braisah that says both of the acts mentioned in the Mishnah are chaiv. In the first stage of the answer the Gemara says that both the Mishnah and the Braisah are referring to cases where you are chaiv to bury the niftar but in certain situations you are chaiv to tear kriyah and in some cases you are not. Since when you tear kriyah you fulfill a mitzvah this is a type of tikun and you are chaiv. In the case where there is no chiuv to tear then it is a kilkul and it is patur aval assur. 

In the second stage of the answer the Gemara deals with the stirah in the issue of tearing out of anger. Initially the Gemara tries to say that the Mishnah is Rebbe Shimon (Melacha Sh’aina Tzricha L’gufah is pattur) and the Braisah is Rebbe Yehudah (Melacha Sh’aina Tzricha L’gufah is chaiv). However the difficulty with this approach is that any time you tear out of anger you feel a soothing effect after venting your anger. This is a form of constructive purpose and is chaiv even according to Rebbe Shimon. 

Ultimately the Gemara rejects this approach because venting anger is assur in any case because you are training the yetzer hora that it is acceptable to express itself in this way (which will ultimately lead to Avodah Zara). In conclusion the Mishnah is referring to a case where you tear out of anger and since this is a kilkul (as explained above) you are patur. The Braisah is referring to a case where you feel no anger at all but you “appear to tear out of anger” in order to instill fear in your household. 

The Rishonim argue about how to understand this last step of the answer. 

Rambam (Hilchos Shabbos 10:10) (See Magid Mishnah 8:8): He holds the halacha follows Rebbe Yehudah in the issue of Melacha Sh’aina Tzricha L’gufah – chaiv. When the Gemara offered the first answer (Mishnah Rebbe Shimon and Braisah Rebbe Yehudah) it stands as a valid answer. The Gemara just wanted to find an answer that is valid even without having to rely on shitas Rebbe Yehudah and therefore came on to the case of instilling fear in the household. 

L’maskanah both cases of tearing out of anger are chaiv according to the Rambam 1) Tearing to vent anger – Rebbe Yehudah - Melacha Sh’aina Tzricha L’gufah 2) Tearing to instill fear – Melacha Hatzricha L’gufah. The Mishnah’s case is when you tear out of anger but not to appease the yetzer just to destroy.

Rashi (ibid)/ Ravid/ Tosafos: The first stage of understanding the Gemara according to Rashi is to know that when the Gemara reaches the stage of saying that the Mishnah is Rebbe Shimon and the Braisah is Rebbe Yehudah the intention is that this is now the accepted explanation for the first stirah (Tearing Kriyah for a niftar) as well. Therefore according to the Gemara tearing kriyah for a niftar (even close relatives like father and mother) is not viewed as an essential tikun and therefore it is a Melacha Sh’aina Tzricha L’gufah. We who hold like Rebbe Shimon would therefore say that this is the din. If you tear kriyah on Shabbos it is pattur aval assur (You get credit for eth Kriyah and oyu don’t have ot do it again). He also holds the Gemara’s kasha that venting anger is Avodah Zara is so strong that it pushes off the entire previous stage. Both Rebbe Yehudah and Rebbe Shimon would agree that tearing to vent anger is just not a tikun at all in any way shape or form. The conclusion of the Gemara is that we are referring to a case of tearing in order to instill fear in the household. This is mutar to do and it is a Mealcha  Sh’aina Tzricha L’gufah. The Mishnah is shitas Rebbe Shimon and it is patur (this is the halcha that we follow) and the Braisah was Rebbe Yehudah who holds chaiv.

Tosafos: He agrees with Rashi that tearing for nothing more than an emotional benefit (tzar or instilling anger) is called a Melacha Sh’aina Tzrichah L’gufah. Nevertheless he explains that the only case of tearing for Aveilus that is considered a Melacha Sh’aina Tzricha L’gufah is when a person tears for the passing of a person that he is not legally obligated to tear for. Similarly tearing your shirt out of anger in order to instill fear in the hearts of the people in your house is also a voluntary form of tearing. Since the benefits of these voluntary forms of tearing are only emotional the act is considered a Melacha Sh’aina Tzrichah L’gufah.  If however a person tears for one of the 7 relatives whom he is legally obligated to tear for then it is called a Melacha Hatzricha L’gufah and he is chaiv even according to Rebbe Shimon. The rationale for this is because the fact that the person is fulfilling a mitzvah by tearing is enough to make the benefit of the tearing tangible. As a result it is called a Melacha Sh’tzricha L’gufah.

The Toldah

Rambam (Hilchos Shabbos 10:11): Tearing glued materials apart for some constructive purpose is chaiv.

Koraiyah is Essentially a Destructive Act

There is some background information that is necessary to explore in order to come to a complete understanding of the Melacha of Koraiyah. 

Koraiyah (Tearing) is essentially a destructive act. The general rule in Hilchos Shabbos is that any destructive act is not forbidden m’dorysa because it is lacking in Maleches Machsehves. We can therefore ask why the Melacha of Koraiyah is even a Melacha to begin with?

Mishnah (Shabbos 73a): The actual name of the Melacha is “Koraiyah Al M’nas Litfor”  (Tearing with intent to sew). The Mishnah is teaching us that in fact the only time Koraiyah is defined as a Melacha is when it is being done for the sake of sewing the tear back up again. Seemingly tearing for any other constructive purpose other than fixing the actual tear itself is not assur m’dorysa.

According to this basic understanding of the Melacha of Koraiyah then the Melacha of Koraiyah would be classified in the following manner. 

Rambam (Hilchos Shabbos 10:10): The Melacha of Koraiyah is the mirror opposite of the Melacha of Tofer. Just like by Tofer we said that the Av Melacha was to bind two items into one through the use of stitching, so too the Av Melacha of Koraiyah is tearing apart this item (at the place of the stitches) with the intent to sew up the stitches again.

Just like the Toldah of the Melacha of Tofer is gluing two items together into one with glue (or the like) so too the Toldah of Koraiyah is the tearing of the item (at the place of the glue) with the intent to glue the tear again later.

There are some problems with this superficial understanding of the Mishnah. The first is from a different Gemara in Maseches Shabbos.
Gemara (Shabbos 48a, Makkos 3b): Someone who tears open the collar of a shirt on Shabbos in order to create an opening is chaiv.

The Rishonim argue as to how to classify this act.

Rashi: Rashi understands that the chiuv is because of Makeh B’patish. He explains the case in the Gemara is referring to taking a piece of fabric and tearing a hole in it that will allow you to put your head through it and wear it as a shirt. This is Makeh B’patish for sure because you have just “made a shirt out of a piece of fabric.

Ritvah: The Ritvah says that the case is where the garment already had a hole for the head but it was sewn up. When you come and tear open the stitches to open up the hole for your head that is called “making a shirt”. He agrees with Rashi that the act is classified as Makeh B’patish. 

Rambam (Hilchos Shabbos 10:10): He says that the chiuv in the Gemara is Koraiyah. According to the Rambam this Gemara is saying explicitly that any tearing that is for some constructive purpose (even though you don’t intend to sew up the tear again later) is chaiv m’dorysa for Koraiyah. 

It is clear from this Gemara (at least according to the Rambam) that the principle of Koraiyah is not limited to tearing for the sake of sewing up the tear later but rather tearing for any creative purpose is also Koraiyah. 

Biur Halacha (340:14 V’lo): He explains the machlokes between the Rambam and Rashi as follows. 

The Rambam holds that this Gemara is really coming to qualify our understanding of the Mishnah in Shabbos 73a. When the Mishnah said you need “Koraiyah Al Menas Litfor” it meant to exclude a case where the tearing is completely destructive. If however you are tearing for some creative purpose it is classified as a Melacha. Therefore the opening of the hole in the shirt is a form of Koraiyah m’dorysa since you now have a shirt. This is a constructive purpose for the tearing and suffices to qualify the act as a Melacha even though you may never plan to sew the hole back up. (We will discuss why the Rambam didn’t classify this as Makeh B’patish further ahead).

Rashi agrees with the Rambam that Koraiyah is chaiv as long as it is done for some constructive purpose. However he argues with the Rambam as to how to define the parameters of what is called a “constructive purpose”. The Rambam defines a constructive purpose as either one that comes as a result of the tearing but in a totally indirect fashion or one that comes directly as a function of the tearing. Rashi on the other hand says that any time the constructive purpose is a direct function of the tearing then it is called the Melacha of Makeh B’patish. Only when the constructive purpose is achieved as an indirect result of the “destructive act” of tearing can we qualify the act as “Koraiyah”.

The Biur Halacha also explains the opinion of the Ritvah. The Ritvah and the Ramban hold that the reason the Gemara in Shabbos 48a must be Makeh B’patish is because Koraiyah by definition is only a Melacha when it is specifically done with intent to sew the tear up again. Since in the case of the Gemara your kavanah was not to sew it up again then it can’t be Koraiyah it must be Makeh B’patish. The reason they explained the metzius in the Gemara was a case where you ripped a neck hole that had been sewed up was just to bring out the extent of the chiddush of their sevara. Even in a case where you are tearing stitches (in which case we might think that you plan on sewing it up again and therefore we should classify the act as Koraiyah) nevertheless since you don’t have kavanah to sew it back up again it is not Koraiyah. 

Rashi on the other hand chose the case of tearing a brand new hole in the fabric because this way the Gemara brings out the extent of his sevara. Even in a case where you are tearing a brand new hole in the garment and it is clear that you have no intent to sew it back up again nevertheless it would have been classified as Koriayah if not for the fact that the tearing itself, in this case, is a directly constructive act.   

Lemaseh: What comes out of this Biur Halacha is as follows. 

a) Any time you are tearing an item (either in the place of the stitches or not) in order to sew it back up again it is d’orysa Koraiyah according to all opinions.

b) Any time you are tearing for a completely destructive purpose and there is not even an indirect benefit that comes out of the tearing it is only an issur d’rabanan.

c) When you are tearing for a constructive purpose other than sewing the tear up again then there are numerous qualifications. According to the Rambam any constructive purpose is chaiv for Koraiyah whether it is a direct or indirect function of the tearing. According to Rashi if the constructive purpose is a direct function of the tearing it is Makeh B’patish, if it is an indirect function of the tearing then it is Koraiyah. According to the Ritvah and Ramban any time the constructive purpose is not to sew the tear up again it is not the Melacha d’orysa of Koraiyah. 

d) When you are tearing for a constructive purpose that is intangible (i.e emotional) there is a machlokes Rishonim. According to Rashi any tearing for emotional benefit whether it is obligatory or voluntary is called a Melacha Sh’aina Tzricha L’gufah. According to Tosafos any voluntary tearing for an emotional benefit is a Melacha Sh’aina Tzricha L’gufah. There is a machlokes between the Rambam and the other Rishonim whether Melacha Sh’aina Tzricha L’gufah is chaiv or assur m’derabanan. Therefore in all forms of tearing for emotional benefit there is at least an issur derabanan.

The halacha in case “c” above from the Biur Halacha is as follows.

Shulchan Aruch (340:14): He poskins like the Rambam. Therefore any time you are tearing for any constructive purpose whether it is a direct function of the tearing or not you are chaiv for Koraiyah. 

Tearing a Small Piece Off of a Larger Item

Mishnah/ Gemara (Beitzah 32b): In the old days when they would fry a piece of fish they would place a layer of soaked paper on the griddle to prevent the fish from burning. The halacha is that tearing off the end of a piece of paper in order to use the torn piece to cover the griddle is assur because of Makeh B’patish. 

Shulchan Aruch (340:13): This Gemara is the halacha. Therefore it is “seemingly” assur because of Makeh B’patish to tear a piece of paper. 

Biur Halacha (340:13 “Ain Shovrin”): He asks a basic question on this Gemara based on what we know about Koraiyah. We said above that tearing for any constructive purpose is chaiv for Koraiyah. Here we are saying that tearing a piece of paper is an issur of Makeh B’patish. Why is tearing a piece of paper not included in the Melacha of Koraiyah? Granted that you are not planning to glue the paper again, but since you have torn off a usable piece of paper, that is defined as a constructive purpose and should be chaiv for Koraiyah. This question can also be found in the Pri Megadim (340:7 M.Z., and the Nishmas Adam 29:2).

Biur Halacha (ibid): We said above that there is a machlokes between the Rambam and Rashi. The Rambam holds that any tearing for a constructive purpose is chaiv. Rashi holds that the act is only classified as Koraiyah if the constructive purpose comes as an indirect result of the destructive act of tearing. If the tearing is a directly constructive act then it is not classified as Koraiyah but as Makeh B’patish (assuming that you are making a usable item out of this tearing). 

According to Rashi the Gemara in Beitzah doesn’t pose a problem to our definition of the Melacha of Koraiyah because the tearing of the paper is a directly constructive act. Tearing off the end of a piece of paper could only be Makeh B’patish

On the other hand according to the Rambam we must ask why the case in the Mishnah of tearing the paper is not classified as koraiyah d’orysa.

Shitas HaRambam (It’s Only Koraiyah if the Overall Gain Outweighs the Loss

The Biur Halacha suggests that according to the Rambam (whom the halacha in Shulchan Aruch is based on) the definition of “any constructive purpose” by Koraiyah must be limited specifically to cases where the entire item (both sides of the tear) gains from this constructive purpose. However any time you tear an item in such a way that only one of the pieces serves a usage then we view that act of tearing as “entirely destructive”. This act may be defined as Makeh B’patish if the piece you tear off is going to serve some constructive purpose.

Chazon Ish (51:4): He disagrees with the Biur Halacha and says that there is no direct proof that the Rambam argues with Rashi’s qualification of the Melacha of Koraiyah. If so the whole Gemara in Beitzah is not problematic because the tearing there is a directly constructive act. The Chazon Ish doesn’t say this as a certainty but rather as a possibility.

(If this approach is true we would have to say that the case above of tearing a hole in a piece of fabric to make it into a shirt is not really a chiuv of Koraiyah even though the Rambam mentions it in the halachos of Koraiyah. Really this case is assur because of Makeh B’patish. The Rambam only mentioned it in the halachos of Koraiyah because the act itself is one of tearing).

Tearing a Piece of Paper or Other Material Into a Number of Smaller Usable Pieces

Biur Halacha (ibid): The Biur Halacha adds that according to this logic if you tear a whole piece of paper into two or more usable pieces it would be the Melacha d’orysa of Koraiyah.

Tearing Paper Off of a Roll

Orchos Shabbos (Maleches Koraiyah): The Biur Halacha’s s’vara in the Rambam only holds water if the overall loss (a now useless piece of notebook paper) outweighs the gain (a small scrap of paper that has a specific use). On the other hand if you have a long roll of paper (like toilet paper or paper towels) and you tear off a small section to use this is an issur d’orysa of Koraiyah since the remaining paper on the roll is not damaged at all in such a case.  

Tearing By a Singular (Non-Bound) Item

Biur Halacha (ibid): We are machmir for the Talmud Yerushalmi that paper or any other sheet-like material is included in the issur d’orysa of Koraiyah. The chiddush here is that even though these items are not bound in the same way as fabric (i.e. through stitches or a weave) nevertheless the Melacha of Koraiyah still applies to them. You might have thought that Koraiyah only applies to cases where you are either tearing a stitch or a weave because then the act is the mirror opposite of the Melacha of Tofer. However by paper or other sheet-like materials you might have thought that the concept of “tearing” doesn’t apply to them since you are not tearing a “bound item”. In such a case the tearing is not a mirror opposite of Tofer. Nevertheless the Yerushalmi says that since the materials themselves are shayach to the Melacha of Tofer (i.e Medabeik Niyaros) therefore the Melacha of Koraiyah applies to them in any event.

Exceptions to Koraiyah:

Now that we have developed the basic principle of the Melacha of Koraiyah we will now see that there are some exceptions to this Melacha.

Koraiyah by Hard Materials

Minchas Chinuch/ Talmud Yerushalmi/ Biur Halacha (340:14): They say that the Melacha of Koraiyah doesn’t apply to very hard and/ or brittle items like glass, wood, metal etc. These items are not normally sewn or glued after tearing therefore they are exempt form the Melacha. 

Cutting Through a Single String

Gemara (Shabbos 146a) It is mutar to cut through a string or rope holding together a container of items that you need for Shabbos. 

Biur Halacha (314:8 “Choslos”): The Biur Halacha infers from this Gemara that the Melacha of Koraiyah doesn’t apply to tearing a single thread. The reason for this is that it is not normal to reconnect a torn thread through wither sewing or gluing. Therefore this act is exempt from the Melacha.

Tearing the Outer Container to Get to Food

Gemara (Shabbos 146a): They used to make woven baskets to store the unripe dates in until they reached their full ripeness. The Gemara teaches here that if the top of the basket is tied on and you need to gain access you can untie the knots because they are considered kesher sh’aina shel kayama. There is a machlokes Tanaim whether you can pick up a cutting implement and destroy the string (see Biur Halacha 314:8 “Chosalos”) or cut through it. The issue is dependent on whether it is assur to pick up a kli sh’melachto l’heter to use it for a heter purpose when that is not the exact heter purpose it was designed for. We poskin like the Chachamim who say you can. Therefore we see from this Gemara that it is mutar to destroy or cut through a string (see below) in order to gain access to the food inside. 

Kol Bo/ Beis Yosef/ Shulchan Aruch (314:7): The Kol Bo understands the Gemara to mean that you can cut or tear through the basket itself because this is no worse than cracking the shells off of nuts to reach the food inside.

The concept of gaining access to inner contents is just not comparable in any way to what we know about the Mealcha of Koraiyah.

The Distinction Between Disposable and Solid-State Keilim

Magen Avraham (ibid)/ Mishnah Brurah (314:40): This heter of the Kol Bo of tearing or cutting through the whole kli itself is only because the kli under question is a flimsy disposable kli that you only plan to use to ripen these dates in and then throw away. In such a case we can permit tearing or cutting through the kli. If however the kli in question would be a solid-state kli that can be used again it would be assur to break it because of the din of stirah b’keilim (See S.A. 314:1,7).

*See the sugyah of “Opening Containers on Shabbos” where we will deal with the possible sides of issur with regards to making an opening in a solid-state kli that you personally intend to discard.

Constructive or Destructive Tearing

Chazon Ish (51:13): He holds that it is possible that this heter only applies to a completely destructive tearing (issur d’rabanan) not to a type of tearing where you are tearing in a more constructive manner. 

Tosefta (Maseches Shabbos)/ Mishnah Brurah (314:25): It is mutar to tear through the leather seal of a jug to get to the contents inside as long as you don’t have kavanah to make a spout hole.

*Based on the s’varas of the Kol Bo and the Chazon Ish (above) this Tosefta makes perfect sense. 

Opening an Envelope

Biur Halacha (340:13 “Haniyar”): Interestingly enough the poskim either hold this is an issur d’orysa of Koraiyah or an issur d’rabanan. 

Chazon Ish (Orach Chaim 61:2): He disagrees and says that this is no different than the case of the choslos shel t’marim. 

*According to all poskim if you make the envelope a usable kli by tearing it open this is assur. 

Biur Halacha (314:13 “Haniyar”): He holds this is d’orysa Koraiyah for sure.
Chazon Ish (ibid): He says that this Biur Halacha is difficult since in other places he says that tearing that is directly a tikun in the item is a machlokes Rishonim whether it is Koraiyah or Makeh B’patish. He holds that even if this isn’t Koraiyah (al pi Rashi) it is no worse than the case of tearing a small piece of paper off of a larger one (at least assur m’derabanan.

Tearing a Temporary Stitch or Temporarily Glued Section 

Until now we have been dealing with Koraiyah in the objective sense. Now we will see what the Halchachic status is when you tear apart an item that was sewed or glued for a temporary purpose or one that became glued inadvertently. 

The poskim discuss the halacha regarding temporary sewing. We learned in the melacha of Kosher that it is mutar to tie a temporary (less than 24 hours) knot. The question is whether we can make a comparison between Tofer and Kosher regarding this issue.

Beis Yosef (340:14)/ Shulchan Aruch (ibid.): He brings down from the Shibolei Haleket that there is no difference between sewing for one day or more. Why should there be a distinction? By Kosher it makes sense that there should be a distinction since the knot itself only holds two separate items together, but doesn’t completely bind them to be one, the permanence is very important. By sewing where the two items become completely bound with one another there shouldn’t be a distinction in the time.

He also brings the Mordechai who says that based on this rationale it would be assur to pull draw strings to tighten the sleeves of a shirt if the strings are fixed firmly in the holes of the sleeve. This act of tightening resembles the case of tightening threads that have become loose. The fact that the tightening is temporary in this case is not a reason to say that it should be mutar since the concept of “temporary sewing” doesn’t exist. 

Rema (317:3): He brings two opinions regarding the tearing of a temporary stitch. 

a) One opinion is that there is no distinction in temporary or permanent sewing as we saw in the Beis Yosef. Therefore you can’t tear a temporary stitch.

b) The second opinion is that we compare Tofer to Kosher. We can do this since in actuality the sewing is temporary in nature. (i.e. you sew it and then undo the stitch within 24 hours.) Even though the act of sewing may be more complete in the quality of the binding nevertheless in terms of the function of the stitch in any given situation you can compare it to the Melacha of Kosher. Therefore it is mutar to tear a temporary stitch. Even though this is mutar you shouldn’t tear a temporary stitch in front of an ignoramus.

It goes without saying that this same machlokes would apply to the Toldah of Tofer as well. Therefore there is a machlokes Rishonim whether there is an issur of tearing a temporary stitch or a temporary gluing. 

Mishnah Brurah (340:45): He poskins like the Rema that it is mutar to tear a temporary (less than 24 hours) stitching or gluing. This shouldn’t be done in a public setting. We will see ahead that this halacha has many lemaseh ramifications.

Inadvertent or Accidental Gluing

Mishnah Brurah (ibid): Based on the fact that temporary stitching and gluing is mutar to tear we can says that all the more so it is mutar to tear a gluing that was inadvertent. 

Halacha Lemaseh

Disposable Diapers 

Opening the Adhesive Tabs For the First Time on Shabbos

Before dealing with the actual halacha lemaseh in this issue it is necessary to have some background information.

Shulchan Aruch (317:3): It is mutar to untie a temporary knot that the drycleaner tied into a shirt to hold the collar together. 

L’vush (ibid): He understands the Shulchan Aruch to mean that even if the knot was tied with the knowledge that it would be there for more than 7 days, nevertheless we view the knot as temporary since it was only tied to last until the owner comes to pick up the shirt and wear it. 

Taz: He disagrees and says that the Shulchan Aruch only meant that it is mutar to untie the knot if the drycleaner tied it with intent that it will be there for less than 24 hours.

Mishnah Brurah (317:21): The ikar hadin follows the L’vush but there are some people who are machmir to try to hold like the Taz on this issue. 

This is essentially a halacha that applies to the Melacha of Matir. However there is another stage of developing this idea.

Rema (ibid): The Rema brings down that there is a machlokes Rishonim whether we can transfer the heter to untie temporary knots to the Melacha of Koraiyah. (We have dealt with this issue in depth above).

Mishnah Brurah (340:45): He implies that we hold like the lenient opinion in the Rema with regards to tearing through a temporary sewing or gluing provided that you don’t do this in front of an ignoramus. Therefore any time we can verify that a sewing or gluing was done for less than 24 hours it is mutar to tear it open (in private). If a drycleaner or other craftsman glues or sews an item together (even for more than 7 days) with intent that it should hold in place only until the owner goes to use the item the ikar hadin is like the Levush that it is mutar to open it and some people are machmir not to based ont eh Taz. If it was sewed or glued for less than 24 hours everyone would agree that it is mutar to tear open on Shabbos.

With all of this in mind we can now understand the halacha regarding opening adhesive tabs on diapers for the first time on Shabbos.

Shmiras Shabbos Kehilchasa (15:81)/ Rav Eliyashiv/ Minchas Yitzchak: They say that it is assur to open the adhesive tabs on these diapers for the first time on Shabbos for one or both of the following two reasons.

a) The L’vush was only referring to a gluing that was for more than 7 days but not much more. In most cases the manufacturer sticks these adhesive tabs together at the time of production for an extended period of time (weeks if not months) until they reach the consumer. Therefore this is viewed as a permanent gluing.

b) There is also a chashash of Makeh B’patish in this case because you are in some respect making a usable diaper by opening that adhesive tab. (Even though the diaper was completed before hand nevertheless when the manufacturer glues the tab it renders the diaper temporarily useless until the tab is reopened and prepared for use). 

Therefore you would have to open the adhesive tabs of these diapers before Shabbos. You can then close them again before Shabbos with intent to tear open the tab within the next 24 hours. In this case we can definitely rely on the Rema and Mishnah Brurah above that it is mutar to tear open a temporary gluing.

Az Nidbaru/ Rav Nissim Koralitz/ Yechaveh Das: They claim that in a situation where you forgot to open these tabs before Shabbos or you are in a time of need you may open the tabs based on one of the following rationales.

a) It is possible to view the adhesive tabs as the exact case of the Levush since it is theoretically possible that the manufacturer stuck the tab on with the intent that it should be opened that same day (assuming that the product could theoretically reach the consumer in that period of time).

b) It is very possible that this adhesive tab is viewed as a “coincidental connection”. It is likely that the intent of the manufacturer when he sticks the tabs together is not that they should “stick together” but rather that no outside substance or exposure to the elements should come to ruin the adhesive quality of the tab itself.  We will see ahead in the Mishnah Brurah that such a type of gluing is certainly mutar to tear open on Shabbos. 

c) The type of adhesive glue that is used on these tabs is intentionally very week so that it can be easily opened and closed numerous times. The Toldah of Koraiyah only involves tearing open a connection made by a more intense form of glue. 

Opening the Adhesive Tabs In Order to Throw Away the Diaper

See the Melacha of Tofer where we learned that some poskim assur temporary gluing altogether and therefore you would have to have fastened the diaper in some other way. Nevertheless there are some poskim who permit closing the diaper on the child with the adhesive tabs. According to those poskim we need to understand the din about re-opening the diaper.

Mishnah Brurah (ibid.): Here we can say that since your intent when you attached the tab was definitely to remove it within 24 hours therefore this is called “temporary gluing’ and it is mutar to tear it open. 

There seems to be some controversy regarding whether this is mutar in a public setting (in front of an ignoramus).

Minchas Yitzchak: He says that this case is exactly parallel to the case of the Rema therefore it is assur to tear it open in the presence of the ignoramus. 

Shmiras Shabbos Kehilchasa (ibid.): He makes no differentiation regarding this matter. This implies that he views the removal of this adhesion to be more similar to the case of “coincidental connection” This type of connection is mutar to tear even in public. It is clearer that this type of connection is unique and no one will come to permit other types of tearing as a result of this.

Adhesive Backed Sanitary Pads

The use of these items will also depend on how you hold with regards to temporary gluing.

Pulling Apart Pages That Have Stuck Together Inadvertently

Mishnah Brurah (340:45): He brings down the Magen Avraham who holds that any inadvertent gluing is by definition temporary and it is therefore mutar to tear it open (based on the Rema that temporary gluing is mutar to tear open)

Biur Halacha (340:3 Sh’al Haklaf): If the wax deposit is causing the pages to stick together at a point where there are letters then it is assur to tear it apart.

This is obviously the case when you are going to tear the actual letters themselves. Furthermore even if you are sure that it will not tear the letters it is still assur to pull the pages apart since by pulling the wax deposit way form the letter you are making the letter underneath legible again. This is a form of “Mocheik” erasing for some constructive purpose.

Items Stuck Together Through Pressure (No Glue)

Sometimes tissues, pages, precut toilet paper etc. appear stuck together at the fringe due to excess pressure at the time of the cutting. 

Contemprary Poskim: They all say that these papers are mutar to tear apart since they are not really attached at all. This applies to toilet paper that you cut before Shabbos. Many times these strips of paper have become stuck together at the edge due to the pressure of the cut.

This heter should not be mistakenly applied to certain precut tissues and toilet paper that were not fully cut at the time of production. Sometimes there is just one or two very small fringes that attach each sheet to the next. These are assur to tear apart.

Pulling Pins Out of a New Dress Shirt

See the Melacha of Tofer where there is a machlokes whether it is tofer to do two stitches with a pin or needle. (Korban N’saneil – assur, Chazon Ish (Orach Chaim 156)- mutar.

Their machlokes would carry over to this case as well. The Chazon Ish says that the minhag haolam is to be maikel.

Ripping Toilet Paper on Shabbos

Contemporary Poskim: Based on this it is essential to cut toilet paper before Shabbos or buy precut toilet paper. In the event that you forgot, ran out, or you are in a place where there is no precut toilet paper you can do as follows. Tear the paper with a shinui (tear a piece off with your elbows). This shinuimakes the tearing an issur derabanan since it is being done in a totally awkward way. Since not wiping is a disgrace to human dignity “Kavod Habrios” therefore the Rabbis waived the issur derabanan.

Pulling Apart Taped Items

Orchos Shabbos: It is assur to pull off a piece of tape that was holding two items together unless it was stuck there for less than 24 hours. It is also assur to use a piece of this tape to stick two items together. If you are doing this for less than 24 hours there is a machlokes like we learned in the Melacha of Tofer.

Tearing a Cotton Ball

Rav Shlomo Azalman Auerbach: He says this is mutar since it is the equivalent of tearing a singular thread. The cotton ball is a bunch of singular threads that are not held together by anything. Pulling it apart is therefore not assur.

Rov Poskim: They are chosheish for Koraiyah in this case since we view the cotton ball as an item that is bound together in some form.

Shmiras Shabbos Kehilchasa (35:19): It is preferable to cut your cotton balls to size before Shabbos so that you don’t have to rely on the singular opinion of Rav Shlomo Zalman Auerbach. In a case of need you can tear the cotton balls on Shabbos based on the opinion of Rav Sholomo Zalman. 

Pulling Thorns and Thistles Out Of a Garment

Mishnah Brurah (340:45): It is mutar to pull these thorns out of your garment as long as it is not a pesik reisha that you will tear the garment. It is therefore recommended to pull very gently and slowly.

Removing Staples

Shmiras Shabbos Kehilchasa (28:5): It is mutar to remove staples that were meant to hold papers together for less than 24 hours. This is also mutar in public like the adhesive tabs of diapers. The rationale for this is because these are unique cases and no one will come to permit other cases of Koraiyah as a result of seeing this. 

This is also relevant with regards to the removal of dry cleaning stubs. The drycleaner staples them into the garment. Some poskim say that if the tab was stapled in a part of the garment where the owner tends to leave it for some time then it is assur to pull it out on Shabbos. If it is in a place where it is removed instantly then it is comparable to the case of the Levush above. 

Ziploc Bags

Rav D. Ribiat: He claims that this is similar to a button and it is muatr to open and seal the bag at will for any length of time.

Removing Price Tags and Lables

Orchos Shabbos: He says that price stickers and other assorted adhesive tags are mutar to remove on Shabbos since these are comparable to the case of the L’vush mentioned above where the storeowner placed this tag there just until someone buys the item (which as far as he is concerned could be within 24 hours)

Pulling a Glued Label Off of a Bottle

Shmiras Shabbos K’hilchasa (9:24): He permits removing the label from a bottle on Shabbos. (He only permits this in the case where the papers aren’t stuck to one another just to the bottle and only after soaking where we can add the s’vara that they are “as if they are already separate”.

Opening a Milk Bag on Shabbos

